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·   ·

Ancestor Édité in Republican China
The Shuffled Journal of Xue Cai

(–)

 . 

It was , two years after the disastrous Battle of Shanghai and the
infamous “Rape of Nanjing,” which epitomized the Japanese con-

quest of the Yangzi-delta region. In a badly damaged economy and
traumatized society, one long-established lineage in Changzhou, halfway
between Nanjing and Shanghai, nevertheless managed to accomplish
something of utmost importance to it at the time: publication of two
works, respectively, by two of its patrilineal ancestors of the Ming
dynasty (–). Earlier in the year members of the lineage had
found the means to fund the lithographic reproduction of the Xuezi
yongyu (Common Sayings of Master Xue), a collection of wise thoughts
by the famous Ming scholar, philosopher, and statesman Xue Yingqi
(–?), from an exemplar of the original  edition that had
been passed down in the family. (See figure .) Then, despite a shortage
of paper (not to mention food and other consumer goods) in the occu-
pied areas and the destruction of major publishing sites in the metropo-
lises, Xue family members heroically followed that project with a lead-type,
cord-bound first publication of a text entitled Xue Xiemeng xiansheng biji
(Jottings of Mr. Xue Xiemeng), the personal journal of a less prominent



. The  reproduction of the Xuezi yongyu (Common Sayings
of Master Xue) by Xue Yingqi, showing features that were easily

added to the  edition by the lithographic process.
. Left, the first recto page of the calligraphed new preface by



Qian Zhenhuang, and right, the colophon, which announces
the year of the reprinting. Photographs of the exemplar in the
collection of The East Asian Library and The Gest Collection,

Princeton University, no. /.



. The beginning of the original preface with two added items:
a statement printed in the upper margin that the book on which
this edition was based is the common property of Xue Yingqi’s
lineal descendants and, at the bottom of the first column on

the right, the seal of Xue Tao, the probable custodian of that
exemplar in the s.
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forebear, Xue Yingqi’s great-great grandson Xue Cai (–).

Under such daunting conditions, in the midst of a great national emer-
gency, why did this Xue lineage expend precious resources on these
undertakings? Clues present themselves mainly in the paratexts to the
Xue xiemeng xiansheng biji—the preface and two postscripts—as well as in
the organization of the text itself, which appears to have been extensively
altered under those motivations.

X C: H B  J W

When Xue Cai began, in the spring of , to keep the journal that we
now know as the Xue Xiemeng xiansheng biji, he was well into middle age
and had much to reflect on in his heritage as well as in his own life. That
reflection was characterized by ambivalence—between upstanding loy-
alty and pride-of-association on one hand and shame and disgust on the
other. He was very proud of the achievements of his ancestors and their
stalwart service to the Ming state at crucial points in its history. Not only
had Xue Yingqi served with integrity under pressures from the much-
maligned grand secretary Yan Song (–), he also had fostered
among his students one Gu Xiancheng (–). The latter, aided by
Gao Panlong (–) and Xue Yingqi’s younger grandson (Xue
Cai’s grandfather), Xue Fujiao ( jinshi), had founded and guided the
reformist Donglin movement through successive crises in the latter
decades of the Wanli reign (–). Xue Yingqi’s elder grandson
(Xue Cai’s granduncle), Xue Fuzheng ( jinshi), had served with such
distinction in suppressing a rebellion as regional inspector of Sichuan that
he was accorded the rank of vice minister in the Court of the Imperial
Stud. In view of this family history, Xue Cai’s father (who died when
Xue Cai was in his mid-twenties) had received an honorary ministerial title.

Moreover, having handily passed the jinshi examination in —
in thirty-third place among —as a candidate from Wujin district of
Nan Zhili, Xue Cai had helped to perpetuate the outstanding record of
Wujin in supplying “advanced scholars” and officials to the Ming gov-
ernment. He had earned a seat at a special table, so to speak, in the
highly exclusive club of jinshi degree-holders and had become, thereby,
strongly invested in the culture of the civil service examinations. Beside
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him at that table were three maternal uncles, the youngest not far from
him in age despite the generational difference: Liu Xizuo ( jinshi),
Liu Yongzuo ( jinshi, d. ), and Liu Mianzuo ( jinshi)—who
were to become known as the “Three Loyal Lius” (Liushi sanzhong). Liu
Mianzuo had already died righteously while fighting bandits as a magis-
trate in Jiangxi; the older two brothers, both active in Fushe (Restoration
Society) circles, were currently serving in provincial positions in Huguang
and Fujian where piracy and rebellion were rampant. Eventually they too
would become martyrs for the Ming state.

Xue Cai’s own proclivities as a scholar were more literary than
those of his stellar forebears, and his governmental service certainly was
more middling. Like many scholar-officials (jinshen) of his time, he was
keen on accessing the prestige and privileges of the jinshi degree but not
so keen on assuming onerous administrative positions. He truly idolized
the Chongzhen emperor (r. –) and was committed to serving
him in some capacity, but he did not see himself as strong leadership
material. Xue reputedly performed well in a decent succession of rela-
tively comfortable posts—in the Directorates of Education in Beijing and
Nanjing and in the Nanjing Ministry of Justice. His last and most
harrowing appointment, which he undertook reluctantly in , was as
prefect of Kaifeng, where the prefectual city also served as the provincial
capital of Henan. Unfortunately, Xue Cai’s posting to Kaifeng corre-
sponded with a period of fierce attacks on Henan by the roving-rebel
armies of Zhang Xianzhong (–) and Li Zicheng (?–),
and he soon came into conflict over tactics and strategy with the generals
and high officials deputed by Beijing to pacify the Central Plain. Angry
and frustrated to the point of illness, Xue Cai begged for permission to
resign, but when that was denied, he abandoned his post and returned
home in the winter of –. This experience engendered in him
both a sense of personal failure and great bitterness toward Ming officialdom,
which he felt had become ridden with venal, self-serving, opportunistic
appointees.

Back in Wujin, Xue Cai resumed the role of local notable and
fond paterfamilias, staying as convenience dictated either in his Wujin
city residence or in his rural home, apparently relying on ample landed-
income. Among the activities that he undertook as a fairly typical man
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of scholar-official status was to place in order and edit the books, papers,
and writings of his patrilineal forebears, a task he hoped his son, Xue
Jizhen (dates unknown, who had just reached marriageable age), could
carry forward in the future. In this context, he may have resumed
journal-keeping out of a felt obligation to inform his descendants of their
family heritage and from a desire to leave something intimate of his
own—partly an apologia—by which they might gain an empathetic sense
of him and those who had shaped his life. In any case, the biji (jottings)
that he began to write in  differ from a record that he kept in earlier
years mainly of his occasional literary compositions. (See figure .)

When the sections of the Xue Xiemeng xiansheng biji are read in
chronological order (see discussion below), one can discern that Xue Cai
began the journal in an avuncular, reminiscent mood, jotting down some
stories about his own literary associates and friends but mainly sharing
edifying remembrances of his elders—a boyhood doctor, his teachers,
and especially his great grandfather, great grandmother, grandfather,
father, and his grandfather’s famous colleagues in the Donglin move-
ment. He rather pompously associates his own male forebears with the
special greatness of the Ming and maintenance of the dynasty’s esprit de
corps in times of challenge from scurrilous eunuchs and northern barbar-
ians. The mood darkens in the winter of –, when Xue learns
of the horrendous destruction of Kaifeng city by flood the previous
autumn, at which time maneuvers by the besieging rebels and would-be
Ming relief forces caused a rupture in nearby dikes on the Yellow
River. Stricken with grief at this news, which deepens Xue’s guilt over
deserting his post at Kaifeng, he writes several remembrances of figures
he had admired and cultural assets he had treasured during his tour of
duty in that city. By the fourth month, however, Xue had largely
regained his upbeat outlook: he writes, for instance, a paean to the
Chongzhen emperor, cherishing the glimpse he had caught of him when
serving in Beijing, praising his conscientiousness in seeking the right
men for office, and expressing confidence in certain of his recent appoin-
tees. Another darkening occurs in mid-summer , the records from
which entirely concern ominous strange phenomena—celestial and ter-
restrial, human, animal, and spectral—which Xue interprets as signs of an
impending, untoward “change of the age” (shibian). But by the eighth



. Two successive pages of the manuscript entitled Xue Cai shiwen
gao (Manuscript Text of Xue Cai’s Poetry and Prose) (n.p., n.d.)
probably written in Xue Cai’s own hand. The manuscript as a whole
shows that Xue Cai was a journal-keeper in the years before the
commencement of the Xue Xiemeng xiansheng biji (Jottings of Mr. Xue
Xiemeng). While Xue commonly wrote of everyday affairs and



occasionally included dream recollections (e.g., beginning in the eighth
column of the left-hand page), copies of his literary compositions
predominate. Bold brush markings, here and throughout the manu-
script, suggest that someone was making selections for an edition of
Xue’s poems. Photograph of the exemplar in the National Library of

China, Beijing, no. , used with permission.



. Enlargement of a portion . This manuscript text was written on
paper grid-ruled in red, the lines of which are faintly visible. Two tear-
shaped marks in the upper margin at the left were made in red ink.
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month he is back in a typical, pedantic biji (jottings) mode, setting forth
his views on history, editing, calligraphy, and contemporary attitudes,
with little indication of personal anxiety.

A temporal hiatus and qualitative break occur in the journal,
however, between the eighth month of  and the second month of
, an interval that corresponds not only with dramatic increases in
roving-rebel potency to the north and west of Jiangnan, but also with the
terminal illness and death of one of Xue Cai’s paternal uncles, Xue
Xianyue, who had assumed greater importance in Xue Cai’s life after the
death of his father. Xue Xianyue, a National University student, after
failing to place in the metropolitan examination of , had returned
home disillusioned, forsaken his scholar’s attire, and withdrawn from
scholar-official life to “roam with abandon among the lakes and hills.”
When Xue Cai attained jinshi status, we are told, he implored his uncle
to dress in his official robes again. But Xue Xianyue refused, saying that
a period of chaos had already begun and that he, unlike his son or
nephew, at least could be buried in classical Han-Chinese dress (rather
than in that of barbarians) and face his forebears without shame. Xue
Xianyue died in the first lunar month of .

Early in the spring of that year, Xue Cai clearly starts to feel
besieged, fearing the unrest among common people in his home area and
the real possibility of rebel invasion from Jiangxi. Responding to reports
of horrible deaths inflicted on men of his class in rebel-seized parts of the
country—the worst being that of his uncle Liu Mianzuo at the hands of
Zhang Xianzhong’s creatures in Yongzhou, Huguang—Xue begins to
write in his journal more frequently. Whereas in the previous two years
he had written seasonally, then at intervals of one or two months,
hereafter he usually writes every few days, or daily, even twice a day.
And his stance shifts continually between public-style moralistic com-
ment on people’s political and military behaviors and revelation of
extremely personal feelings and cares, between self-exculpation for his
behavior and confession of his inescapable guilt.

Also at this point in time, the journal begins to exhibit its most
distinctive feature: records of dreams that in their frequency, length,
vividness, and intensity well surpass those that Xue Cai had noted
before. In all, the Xue Xiemeng xiansheng biji recounts forty-seven spates
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of dreaming by Xue himself and two by others close to him; only three
of these occur before the end of . Xue Cai’s remarkable dream
recollections constitute the principal value of the journal for present-day
historians, offering rare insights on the subjective consciousness of a
fairly typical member of the late-Ming political class as the structures of
his world crumbled around him, forcing him to seek not only physical
refuge but also an alternative social and creedal identity.

Interestingly, Xue Cai seems to dream most memorably when he
is away from home. He records no dreams during the most shocking
period of —from the third month when he learned of Li Zicheng’s
direct attack on Beijing, through the sickening receipt of news about the
suicide of the Chongzhen emperor and the deaths of the empress,
princesses, and princes in the North, and through the faction-ridden
establishment of a rump Ming court in nearby Nanjing. Declining to
serve Nanjing’s newly enthroned Hongguang emperor (r. –) or
even to advise the Wujin magistrate, Xue Cai instead retreated into the
Wujin hills, and by the beginning of the eighth month he was residing
on the southern side of Tai Lake (Taihu), on West Dongting Island
(Dongting xishan), whose resident Daoists had impressed him on previ-
ous visits. From this point onward, with one brief exception, Xue lives
away from home through the end of the journal in the third lunar month
of  and, we know from other sources, at least through the fourth
lunar month of .

The journal informs us intimately about transformations in Xue
Cai’s outlook and spiritual mood during three of five discernible phases
in his life after the late summer of . First, in the ten months he spent
mainly on West Dongting Island, Xue Cai tried to assess the often faulty
information that reached him about the continuing rebel threat, the
intentions of the Manchus who had taken over Beijing and most of
North China, the actions—and inactions—of the Hongguang court, and
the eventual Manchu-Qing (–) penetration of Jiangnan and
elimination of the Nanjing government. During this time, Xue contem-
plated but then eschewed “leaving the world” via clerical Daoism.
Second, most incredible were the three and one-half months after the
devastating death, from a torturous illness, of Xue Cai’s beloved daugh-
ter. He and immediate family members transported her coffin across Tai
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Lake in the midst of the Manchu invasion of the delta, and Xue ended
up residing in the Buddhist monastery near which, somewhat by force of
circumstance, he eventually buried her. During this time, Xue’s obses-
sive concern over the karmic debt in his family line and its effect on his
daughter’s transmigration, as well as his deepening friendship with the
head monk at the Sheng’en Monastery (Sheng’ensi) overlooking Tai
Lake from the Xuanmu hills (Xuanmushan) in southwestern Wu district
(Wuxian), led Xue to a heartfelt appreciation of Buddhist salvation.
Third, in the three and one-half months after the final propitiatory rites
for his daughter, Xue apparently remained in the vicinity of the Sheng’en
Monastery, desperate for signs of effective resistance to the Manchu-
Qing juggernaut but receiving mostly news of successive massacres of
cities that had thwarted the Qing armies and of the deaths and humili-
ations of many acquaintances who had refused to submit to the Manchus.

Through these phases, certain characteristics of Xue Cai’s dreams
especially reveal his state of mind. Xue, for instance, frequently dreams
of being in the presence of authority figures—rulers, examiners, teachers,
his father, or other senior, male family members—in situations that make
him feel ignored, rejected, ashamed, or out of place. He dreams remark-
ably often about the examination system and its representatives, in ways
that expose it all as a wasteful sham. Certainly his sense of needing to flee
but finding no path of escape is palpable in several dreams, which exhibit
blockages in the homologous forms of locked doors, obstructed gates,
mountain chains, and piles of stones. Class issues also are vivified, as
dream images and situations impugn the integrity of Xue Cai’s scholar-
official peers but also show his fear of contact with the unwashed masses
or reduction to their living standard. And the association of upper-class
personal fastidiousness with moral cleanliness is manifested inversely in
dreams where soiling or dampening, particularly of the feet, correlate
with feelings of sham or shame. Most revelatory, however, are the
dreams that explain, in effect, why Xue Cai, disillusioned with Confu-
cian culture, ultimately turned to Buddhism rather than Daoism.

It must have been not long after the fifteenth day of the third lunar
month of , the date of the last dated item in the journal, that Xue
took the tonsure and became a Chan monk. Interacting occasionally with
many other Ming literati who had fled into the Xuanmu hills—an area
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dotted with small Buddhist abbeys as well as prominent monasteries—
Xue remained there at least until the fourth month of , when it was
rumored that Manchu troops were coming into those hills to get him and
several other Ming-loyalist figures. The last phase of Xue’s life, from
this point until his death in , is very sparsely documented, but it
seems that he made his way back to his home area and lived unobtrusively
as a literatus-monk, supported by his family (which had gone relatively
unscathed in Wumu) and unmolested by the Qing authorities.

X C’ L   Q P (–)

Among contemporaries in the first decades of the Qing dynasty, memo-
ries of Xue Cai were molded somewhat by the cultural-historiographical
stereotype of the yimin (“remnant subject”) Chan-Buddhist monk, that
is, as a survivor from the previous dynasty who wrote wistfully poignant
poems and behaved in mildly eccentric ways, expressive of a detached
mentality born of pain and disillusionment. Xue’s journal, as he prob-
ably intended, remained in the possession of his patrilineal descendants
who, working as secretaries and teachers and leaving the ancestral home
in Wumu to live wholly in the conurbation of Wujin and Yanghu, did
not enter the civil service, achieve higher-level examination success, or
exercise prominent local leadership until the nineteenth century. Whether
any of them read the journal, or if they did what they made of it, we are
not given to know.

The reemergence to historical view of Xue Cai’s oeuvre and
certain of his descendants is related to the development of the “Changzhou
school” of Han Learning into a major intellectual and political force early
in the nineteenth century under the leadership of Li Zhaoluo (–
) and Liu Fenglu (–). Li had drawn inspiration from the
late-Ming Donglin movement and from the statecraft scholarship of
certain Ming-period forebears from Changzhou, especially Xue Yingqi.
This may have been a factor in the special favor Li Zhaoluo accorded to
one young government student who became his pupil (and who lived for
a time in the home of Liu Fenglu), Xue Ziheng (dates unknown), and
who eventually made his own mark in late-Qing classical studies. In
 Xue Ziheng, a patrilineal descendant of Xue Yingqi and Xue Cai,
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approached Li Zhaoluo on behalf of his father, whose own father, Xue
Yingpu (fl. ca. ), had left behind a collection of Xue Cai’s prose and
poetry that he had gathered from lineage members more than twenty
years earlier. Fearing that if the collection lay neglected much longer
Xue Cai’s works would become scattered again, the family wished to
publish it. Thus, editing assistance and a preface were duly sought from
the renowned Li Zhaoluo.

Li Zhaoluo agreed with apparent alacrity to lend a hand, not only
out of regard for Xue Ziheng and the legacies of Xue Yingqi and
Donglin activism in his pupil’s patrimony, but also in response to an
emphasis on loyalism that was rising among the scholarly elite in the early
nineteenth century. This had been fostered by imperial ideology in the
middle-to-late Qianlong reign (–), during which Ming loyalism
had been generalized into a timeless value of loyalty to one’s state, and
by challenges to confidence in the Qing order during the decades
spanning the turn of the nineteenth century. Indeed, around the time
when he wrote so admiringly in his preface about Xue Cai’s enduring
local reputation for maintaining the high principle of not serving another
dynasty, Li Zhaoluo was closely engaged in establishing a memorial
shrine and pavilion for “loyal and righteous” (zhongyi) figures from
Changzhou. And when a portion of a collection of Xue Cai’s prose and
poetry appeared sixty-five years later, in , as the Duishan xiansheng
qianji chao (Selected Literary Writings of Mr. Duishan, First Part), it was
in a series of works by former, upstanding men from Changzhou, the
Changzhou xianzhe yishu (Posthumous Publication of the Writings of
Changzhou Forebears), published by one of that prefecture’s most fa-
mous sons in the history of modern China, the great official, industrialist,
entrepreneur, and leader in China’s “self-strengthening” movement,
Sheng Xuanhuai (–).

The long hiatus between Li Zhaoluo’s preface of  and the
appearance of only the qianji (first part)—never, it seems, the houji (latter
part)—as late as  is unexplained, though it is certain that the Xues
of Wujin, like others in the literate stratum of the lower Yangzi region,
suffered catastrophic losses to their book collections during the Taiping
Rebellion of –. It was partly those losses to domestic upheaval
and partly a felt need to re-gird Chinese culture after successive defeats
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by the British, French, Russians, and Japanese from  to  that led
the most prominent of the self-strengtheners, Viceroy Zhang Zhidong
(–), to write an immensely popular guide to the best editions of
the most important traditional Chinese books, the Shumu dawen (An-
swering Bibliographical Questions). This work, from its first publication
in  through the Republican period, would see numerous editions
and emendations, the most important of which down to the present day
has been the Shumu dawen buzheng (Supplementation to and Correction
of ‘Answering Bibliographical Questions’) by Fan Xizeng (–) of
the Nanjing Library of National Studies (Nanjing guoxue tushuguan).
Preserved in Fan’s work, which appeared posthumously in , was an
influential appendix (probably of ) by Zhang Zhidong entitled
“Quan keshu shuo” (Exhortation to Print Books), in which he urged
men whose financial means exceeded their scholarly talent to gain lasting
repute by editing, printing, and reprinting old books. This had become
a distinct enthusiasm among private book collectors during the Guangxu
reign (–), and the earlier motivation to publish the works of
writers from China’s proud history under conditions of threat to the
Qing-ruled country and Qing-patronized civilization were stirred again,
under a new sense of threat, after the Manchu dynasty itself had become
an anathematized thing of the past.

T “S” J  R C

When the full force of the Taiping Rebellion hit Changzhou in ,
Xue Cai’s journal was held by a member of a branch line in the Xue clan,
Xue Lipu (dates unknown), who, in fleeing his home area, suffered the
destruction and dispersal of more than half of his books. But the journal
was recovered by a maternal relative of the Xues, one Feng Fang (dates
unknown), who passed it on to his son, “not daring to leak it to the
world,” we are told. Not until , after the Republican Revolution,
did Feng’s son see his way clear and, by happenstance, find an opportu-
nity to return the journal to one of Xue Cai’s lineal descendants, Xue
Yunzhong (dates unknown). Implied here is that the custodians of the
journal feared making it public during the Qing period because of the
numerous condemnatory and pejorative references therein to the Manchus—
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references of the sort that had prompted successive “literary inquisitions”
under Qing rule. This is made explicit in the second postscript, of ,
by a younger descendant, Xue Tao (fl. s), which also provides the
basis to conclude that publication of the journal with many of its entries
out of chronological order—that is, in what I call “shuffled” form—was
the work of Xue Tao, not a condition of Xue Cai’s original manuscript.

The most direct indication that Xue Tao was responsible for
changing the sequence of entries in the Xue Xiemeng xiansheng biji
(Jottings of Mr. Xue Xiemeng) occurs toward the end of his postscript
to the work. There he remarks that the journal, having made it through
three hundred years of military conflagrations without significant dete-
rioration, surely has been protected by Xue Cai’s spirit in Heaven. In
view of this, he adds, “[D]espite my poor abilities, [I] cannot but use my
own judgment to arrange [the work] in order [zhe jia quanci] and, further,
to have woodblocks carved [for its publication].” Less-direct indica-
tions of Xue Tao’s editorial role lie in how the emphases of his postscript
reflect ambient political and historiographical values of the Republican
period and how those emphases correlate with departures from the
chronological sequence of entries in the published journal.

For half a century after the overthrow of the Manchu-Qing order
in –, despite official policies to protect and assimilate the ethnic
Manchus and bannermen, the Chinese historiographical temperament,
while carrying forward many characteristics of the scholarship that had
been fostered under that order, was decidedly anti-Manchu and anti-
Qing. And that meant being historiographically pro-Ming, that is,
treating sympathetically the last era of indigenous Han-Chinese rule
before China had fallen again to an alien kind. Especially lionized were
figures and movements that had tried to reform, support, and defend the
Ming in its last several decades, that had led resistance to the Qing
conquest, and that had kept alive among the populace non-reconciliation
to barbarian rule. In the second and third decades of the twentieth
century, the Xues of Wujin naturally were sanguine to remind the public
of their descent from one of the greatest Ming scholar-statesmen, Xue
Yingqi, and there was a real bonus for them in being able to show, with
a text as moving as Xue Cai’s biji (jottings), that they had a bona fide
Ming loyalist in their ancestry.
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Elation at feeling free to share Xue Cai’s sentiments widely, after
almost three hundred years of presumed suppression, is palpable not only
in the descendants’ postscripts but also in the preface that was solicited
later from a prominent, traditionalist scholar from Changzhou, Qian
Zhenhuang (–). In one biography at least, Qian is portrayed as
someone who had not welcomed the fall of the Qing: he had been one
of the very last men to earn the jinshi degree in imperial China () and
had served in the Qing Ministry of Justice. Nevertheless, he wrote
fulsomely of Xue Cai, comparing him to the canonical Bo Yi, scion of
ancient Shang-dynasty royalty, who had died in the wilds rather than
submit to the conquering Zhou in the eleventh century . And Qian
Zhenhuang compared Xue Cai’s journal to a quasi-legendary anti-Mon-
gol text, the Xinshi (Heartfelt History), purportedly by the famous
Southern Song loyalist-painter Zheng Sixiao (–), who was
thought to have hidden the work in a well in Jiangnan where it remained
(in an iron box) until its timely rediscovery late in the Ming.

By  when publication actually was accomplished “amidst the
flames of warfare,” the late-Qing patriotic impetus to print and reprint
old books, after the Taiping destructions and under pressures from
foreign powers, had been revitalized by the Japanese invasion and the
huge losses which that had caused to major book collections. The
celebrated writer and bibliophile Zheng Zhenduo (–), who
personally had lost almost two thousand old books to fire in August of
 during the Battle of Shanghai, was at this time leading a campaign
to link preservation of the country (now from Japanese aggression) to
preservation of the citizenry’s cultural heritage. Thus, the Xues’ project
to publish Xue Cai and republish Xue Yingqi at this particular point can
be seen as a response to the identification of Ming loyalism with Chinese
patriotism and of old-book publication with national salvation.

The ready association that scholars made between late-Ming and
early-twentieth-century political and military developments also dove-
tailed with the current historiographical epistemology which, combining
the legacy of evidential research (kaozheng xue) from the Qing period
with Western ideas of scientific inquiry, was distinctly positivistic. It was
important to find more facts and fill in gaps, and, as in the Western
historiography of the time, the most important factual gaps to be filled
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were in the histories of states. For many in the Republican period, most
compelling was the history of the end of the Ming state, including the
Southern Ming courts and the Ming-loyalist resistance. The praise-and-
blame mode was alive and vigorous: the consuming question was who
had aided, directly or indirectly, and who had resisted, physically or
psychologically, the loss of Han-Chinese sovereignty to the Manchus.

Qian Zhenhuang in his preface and Xue Tao in his postscript to
the Xue Xiemeng xiansheng biji exhibit two ends of a certain spectrum in
Republican-period historical positivism: deflating abstemiousness in ac-
cepting historical testimony, on one side, and over-enthusiasm at the
discovery of new evidence, on the other. Qian Zhenhuang, referring to
Xue Cai the journal-writer as an “old monk in the hills,” quickly
discerns and frankly addresses the inaccurate, hearsay nature of most of
his comments on current events, even fingering some of them as “greatly
laughable.” Where Xue Cai’s opinions of certain contemporaries depart
from the conventional judgments on them in later histories, Qian at-
tributes the differences to Xue Cai’s lack of full information. Xue Tao,
on the other hand, disregards Xue Cai’s paucity of direct knowledge of
most of the political and military matters about which he writes in the
journal. Rather, he hails the work as a “history” (shi)—a “painful
history” (tongshi)—comparable to the most respected contemporaneous
histories of the end of the Ming, Wen Bing’s (–) Liehuang
xiaozhi (Brief Study of the Chongzhen Reign) and Gu Yanwu’s (–
) Sheng’an [huangdi] benji (Basic Annals of the Hongguang Reign).

Xue Tao prizes the journal not only for supplementing the known facts
and viewpoints of its time, but also for immortalizing the spirit of the
conquest generation. As for the numerous passages in which Xue Cai
recorded his dreams, which did not match with the positivistic values of
the day, Xue Tao writes apologetically, saying, “The indignation filling
his chest had no outlet, so he used mysteriously vague, trance-like
language to vent it.” In other words, he characterizes the dream
contents as code for loyalist expression.

Attitudes such as these in Republican-period historiography deeply
affected twentieth-century interpretation of the end of the Ming, and in
some cases, as in the Xue Xiemeng xiansheng biji, they worked to actually
alter the face of primary materials from the target period. As the title of
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the present article suggests, these attitudes led to extensive rearrange-
ment of the order of the journal segments, principally by transposing
many items from the front to the back. A comparison of the text as
published with the text as reconstructed, that is, with the dated segments
in chronological order, reveals patterns that substantiate the Republican-
period mentality sketched above. It is not possible to compare the
published version with Xue’s manuscript, because the latter was irre-
trievably lost, probably at some point between Xue Tao’s editorial work
circa  and Qian Zhenhuang’s preface-writing of .

Allowed to remain among entries in the first two years of the
journal are adulation of Ming emperors from Wanli to Chongzhen (see
figure ) and praise for outstanding leaders of the Donglin movement; an
account of how Xue Cai’s lineage elders had contributed to the Donglin
struggle to restore the good esprit of the Ming dynasty—in which
respect, we are told, the Ming was superior to all previous dynasties;
recollections of Xue Yingqi’s insights on political trends; inflated asso-
ciation of Xue forebears with the assurance that the Ming would con-
tinue to be a great, natively ruled dynasty; and a paean to the Chongzhen
emperor followed by the only dream-reference retained in the front of
the work: Xue’s mention that in his dreams he still recalls the thrill of
catching sight of the emperor during a court ceremony.

Also retained are Xue Cai’s expressions of grief when he learns of
the destruction of Kaifeng city by flood (which in the Republican period
was still wholly blamed on the roving rebels, not on the Ming govern-
ment troops). These are accompanied by memories of local stalwarts who
had sacrificed themselves in defense of the prefecture and city from the
rebels when Xue Cai had been prefect there; of historical sites, cultural
treasures, and architectural monuments now presumed damaged or de-
stroyed; and of exceptional cultural figures of Kaifeng, whose lives Xue
Cai now presumed to have been ruined or terminated. In short, retained
upfront in the journal—and moved to earlier positions within the first
fascicle—are matters of public, political import in a Ming-loyalist vein,
as well as observations that associate Xue Cai with righteous opposition
to nefarious elements that were thought to have undermined the great
Ming.

Removed from their chronological positions in the first two years
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of the journal and placed in the latter part of the second fascicle are fifty-
seven notes on the following matters: domestic reminiscences about
Xue’s elders and their politically unimportant relatives, friends, and
associates (this includes an account of how Xue Cai was reared by his
beloved great-grandmother after his mother died when he was just six);
dreams of ghost-like appearances of Xue Yingqi and Xue Cai’s boyhood
tutor, who deliver advice and predictions; memories of notable Bud-
dhists and Daoists whom Xue Cai had known, including comments on
their abilities to cure diseases and treat maladies; credulous notes on
occult matters, strange occurrences, and ominous reports of sightings of
weird phenomena; lamentations on the decline of contemporary mores,
especially growing laxity about widow remarriage, which reveal Xue Cai
to have been a real hard-liner on widow chastity; and extensive miscel-
laneous notes on scholarship, which might suggest that Xue was absorbed
in pedantry while his dynasty was in crisis. In short, placed in the
background are things about the private sphere and things that expose
Xue’s “superstitious” side, as well as habits and social values that, in
China of the “New Culture” and “May Fourth” period, were less than
progressive.

Of course, such entries remain available to the reader in the latter
part of the publication. But the transpositioning implicitly devalues
aspects of Xue Cai’s thought and consciousness that he himself did not
discriminate against, indeed, that occupied a single plane of importance
to him as a writer of biji (jottings). He might well have written differently
if he had intended to write a history—a shi (historical narrative) or a jilüe
(abbreviated record). Moreover, the rearrangement obscures the changes
in Xue Cai’s mood and concerns over time, as his sociopolitical world
collapsed around him and his moral and spiritual values transmogrified
within. These are matters of interest to present-day historians whose zeal
for factual coverage has been cooled by postmodern hermeneutics and
whose sense of the political has spread into fields of inquiry (such as
gender relations) beyond the actions of governments. Moreover, the
current emphasis on cultural history has elevated the significance of how
groups and individuals in the past experienced and interpreted their
milieux. Thus, close examination of works like the Xue Xiemeng xiansheng
biji, which prima facie may not seem to hold much of value to historians



. First recto-page (left) and the colophon (right) of the
Xue Xiemeng xiansheng biji (Jottings of Mr. Xue Xiemeng)
(). The first recto-page shows the abbreviated running
title as well as the blank spaces that respectfully precede all



 references to Ming-dynasty rulers. Photographs of the exemplar
in the East Asian Collection of the Wells Library, Indiana
University, no. . .
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of China early in the twenty-first century, can reveal treasures hidden
behind early-twentieth-century alterations.

However, we should resist the arrogance of presentism in expos-
ing the motives and handiwork of those who sacrificed to bring Xue
Cai’s journal into print. For one thing, reduplication as a printed work
saved it, however modified, for the world to read—and for modern
readers thereby to be challenged to understand what it was like to live
through one of the most tumultuous periods in the history of a complex
civilization. The survival story of the text itself may also help readers
who are interested in book history to understand the social, political, and
material factors that could mitigate for or against the preservation of a
personal record of a forebear by a struggling lineage during the Qing
period. Furthermore, just as early twentieth-century approaches to his-
tory underwent change, so will those of today. We cannot know how
future generations of scholars will look upon the Xue Xiemeng xiansheng
biji (Jottings of Mr. Xue Xiemeng), but it will be available to them,
thanks to the traditional value of loyalty to lineage and state as it was
invigorated by national crisis and found media for expression in the
publishing sector of Republican China.

N
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. The  photo-lithographic edition of Xuezi yongyu is held by only three
repositories in the WorldCat system, including the East Asian Library of
Princeton University (see figure ). On the technique of lithography, which
permitted this sort of identical reproduction of texts without the original
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(Beijing: Shumu wenxian chubanshe, –). In any case, it was published
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Taipu” (Vice Minister of the Imperial Stud Xue [i.e., Xue Fuzheng]), Tianqi
Chongzhen liangchao yishi (Surviving Poems from Two Reigns, Tianqi [–
] and Chongzhen [–]) (n.p., ), xiaozhuan (brief biographies),
in Mingdai zhuanji congkan, no.  (Taibei: Mingwen shuju, ), pp. –
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. Xue Cai, Biji (Jottings), vol. , pp. a–b.
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fragmentary at beginning and end, is preserved under the title Xue Cai shiwen
gao (Manuscript Text of Xue Cai’s Poetry and Prose) (n.p., n.d.) at the Na-
tional Library of China. See the Beijing tushuguan guji shanben shumu,  vols.
(Beijing: Shumu wenxian chubanshe, ), vol. , p. , number , and
Figure .
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shiwen gao (Manuscript Text of Xue Cai’s Poetry and Prose) (see note 
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consequent emphasis during the Tongzhi reign (–) on recovering
extant books and publishing replacement copies of the classics and basic histo-
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ment to Preserve the People’s Culture), Wenyi zhendi . (July ), pp. –.
See also Chang-tai Hung, War and Popular Culture, pp. –; first cited in
note  above.

. On the relation between modernity and nationalism in Chinese historiography,
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especially during the War of Resistance to Japan, see Q. Edward Wang, Invent-
ing China Through History: The May Fourth Approach to Historiography (Albany:
State University of New York Press, ), chapter .

. Qian Zhenhuang, preface to Biji (Jottings), by Xue Cai, p. b.
. For bibliographical discussion of these works, see Struve, The Ming-Qing

Conflict, Part Two, items .. (pp. –) and .. (pp. –), respec-
tively.

. Xue Tao, second postscript to Biji (Jottings), by Xue Cai, p. a.
. Xue Tao remarks in his postscript on how marvelously the ink and paper of

the Biji (Jottings) had stood the ravages of three hundred years (p. a). Yet
Qian Zhenhuang in his preface, writing probably from information supplied by
Xue Bingchu (dates unknown), the Xue lineage member who brought the
print-ready journal to him, says that it had been prepared from a transmitted
copy (chuanchao ben) and that Xue Bingchu still hoped to find the original
manuscript. See Qian Zhenhuang, preface to Biji (Jottings), by Xue Cai, p. a.
No evidence appears, in Qian’s preface or elsewhere, about what had happened
in the intervening years to Xue Tao, to the document from which he worked,
or to his apparent plan to publish the Biji (Jottings).

. In the first three years of Xue’s journal entries, nine dated segments, compris-
ing twenty notes, are shifted out of chronological order. The editorial aim is
not clear in each of these cases, but segments brought forward are marked by
the emphases mentioned above, as well as by negative comment on persons
who surrendered to and collaborated with the enemy and reports on important
official documents, copies of which Xue Cai had seen. Segments shifted back in
the reading order include reports on politico-military developments that proved
to be untrue, expressions of uncertainty about Qing intentions which hold out
some hope for negotiations, and one strange dream.

. In the absence of the original manuscript, there is no way to ascertain whether
certain entries were left out entirely. But since Xue Tao was not moved to
elide some of the truly preposterous stuff that remains in the Biji (Jottings), it is
difficult to imagine what he might have decided to obliterate.

G

biji 筆記

bing 丙

Bo Yi 伯夷

Chan 禪

Changzhou 常州

Changzhou xianzhe yishu 常州先哲遺書

Chen Jisheng 陳濟生

Chen Tian 陳田

Chen Zuolin 陳作林

chuanchao ben 傳鈔本

Da Qing guo 大清國

Dinghuaimen 定淮門

Donglin 東林

Dong Sigu 董似穀

Dongting xishan 洞庭西山

Duishan 堆山
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Duishanji 堆山集

Duishan xiansheng qianji chao 堆山先生前

集鈔

Duishan xiansheng wenji xu 堆山先生

文集序

Fan Xizeng 范希曾

Feng Fang 馮昉

Fushe 復社

Guan Jiezhong 管竭忠

Guangxu Wujin Yanghu xianzhi 光緒武進

陽湖縣志

Gao Panlong 高攀龍

Gu Xiancheng 顧憲成

Gu Yanwu 顧炎武 

hao 號

Hongguang 弘光

houji 後集

ji 集

Jiangnan 江南

Jiang Tong 蔣彤

Jiaxing rizhu 甲行日注

Jiayetang 嘉業堂

jilüe 紀略

jimao 己卯

Jingzhong xinshi 井中心史

jinshen 縉紳

jinshi 進士

juan 卷

Kaifeng 開封

Kaifeng fuzhi 開封府志

Kaiming shudian 開明書店

kaozheng xue 考證學

Liehuang xiaozhi 烈皇小識

Lige chuandeng 藜閣傳燈

Liu Chenggan 劉承幹

Liu Fenglu 劉逢錄

Liu Mianzuo 劉綿祚

Liu Shengmu 劉聲木

Liushi san zhong 劉氏三忠

Liu Xizuo 劉熙祚

Liu Yongzuo 劉永祚

Li Zhaoluo 李兆洛

Li Zicheng 李自成

lu 虜

Lulishan 角里山

Lu Yi 盧宜

mi 米

Midui 米堆

Mingdai Jinling renwu zhi 明代金陵人物志

Mingshi 明史

Mingshi jishi 明詩紀事

Mingshi zong 明詩綜

Ming yimin juan 明遺民卷

Nanjing guoxue tushuguan 南京國學圖

書館

Nan Zhili 南直隸

qianji 前集

Qian Zhenhuang 錢振鍠

Qingdai Piling mingren xiaozhuan gao 清代

毘陵名人小傳稿

Qingru xuean xiaozhuan 清儒學案小傳

Quan keshu shuo 勸刻書說

Sheng’an [huangdi] benji 聖安 [皇帝] 本紀

Sheng’ensi 聖恩寺

Sheng Xuanhuai 盛宣懷

shi 史

shibian 世變

Shiji 史記
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Shumu dawen 書目答問

Shumu dawen buzheng 書目答問補正

Sima Qian 司馬遷

Suixing 歲星

Suixing gong zhuan 歲星公專

Taihu 太湖

Tang Chenglie 湯成烈

Tianqi Chongzhen liangchao yishi 天啓崇

禎兩朝遺詩

Tiehan xinshi 鐵函心史

Tongcheng wenxue yuanyuan kao 桐城文學

淵源考

tongshi 痛史

Wen Bing 文秉 

wenxue 文學

Wujiang 吳江

Wujin 武進

Wujin Li xiansheng nianpu 武進李先生年譜

Wumengtang ji 午夢堂集

Wumu 五木 (五牧)

Wushan 吳山

Wuxian 吳縣

Wuxing 吳興

Wu-Yang 武陽

xiaozhuan 小傳

Xiemeng 諧孟

xin 辛

Xinshi 心史

Xuanmushan 玄墓山

Xu biaozhong ji 續表忠記

Xue Bingchu 薛秉初

Xue Cai 薛寀

Xue Cai shiwen gao 薛寀詩文稿

Xue Fujiao 薛敷教

Xue Fuzheng 薛敷政

Xue Jizhen 薛繼貞

Xue Lipu 薛荔浦

Xue Taipu 薛太僕

Xue Tao 薛弢

Xue Xianyue 薛憲岳

Xue Xiemeng 薛諧孟

Xue Xiemeng xiansheng biji 薛諧孟先生筆記

Xue Yingpu 薛塋圃

Xue Yingqi 薛應旂

Xue Yunzhong 薛允中

Xue Ziheng 薛子衡

Xuezi yongyu 薛子庸語

Xu Shichang 徐世昌

Yanghu 陽湖

Yang-Wu 陽武

Yan Song 嚴嵩

Ye Shaoyuan 葉紹袁

yimin 遺民

Yongzhou 永州

Yuanxin 源新

Zhang Tingyu 張廷玉

Zhang Weixiang 張惟驤

Zhang Xianzhong 張憲忠

Zhang Youyu 張有譽

Zhang Zhidong 張之洞

Zhao Jishi 趙吉士

zhe jia quanci 輒加詮次

Zheng Sixiao 鄭思肖

Zheng Zhenduo 鄭振鐸

zhongyi 忠義

Zhu Yizun 朱彝尊

zi 字

zusun 祖孫


